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In search of a soul. by Horatio W. Dresser. (‘The 
Philosophical Publishing Company 1%, Blagden Sireet, Copley 
Square, Boston). ‘This is one of the few honest. book« of the 
kind in.chia century of hurcicd book making; and the subject is 
опо which moxt closely concerns man, especially now, for. as it 
bas been wisely observed. the wong evil of the. present. day ix, 
not но much the Jove of money nor its selfishness bnt ita loss 
of the soul. To point out. where that soui is, how ic may be 
reached und developed. ИШ it renlixes its place in the universe 
aud tho peace and comfort which will ensue from the recovery 
of cho paradiso within, this ix the main attempt of 
Mr. Dresser's book, and every рацо of it hears ample testimony 
to the author's right to «peak upon the subject. Ho is uot a 
mere thoorine, satisfied with боса! quibbles aud intellectual 
solations, but ix n practical gecker after truth, whose sincerity 
has been rowarded with success of a very high order. and who 
is piously anxious to communicat to snfforing humanity, the 
tidings of peace, he lias obziined by means of his search into 
tho inner world. In short, hv bcars a message to mankind, 
and has a right to be heard. At the same timo he delivers 
this mesaago, not like а prophet with the holl-fire aud brim? 
stone in one hand and iis book in cho other, but with perfect 
humilicy putting.his self aside. and, in his own words, with the 
hope that a bic of tho infinite splondour may shine through its 
pages to the heart of some struggling soul. 


In spite of its shortcomings, we have no doubt thut 
the book will comfort many a struggling soul and carry peace 
aud happiness wherever it gocs; and applying the test of 
Cicero, we may decidedly pronounce it a eed book, for every 
опо wotld be а better man for reading it. Thore are portions 
in it, for example, the last three chapters and portions of tho 
firat and the accond, which are pitched even in a higher strain 
than cho * Imitation of Christ’ and books of that kind, and 
which deserve to he read and re-read till they become part of 
one's life. The writer makes frequent reference to his own 
experiences in the inner world. of his visions of tho glory and 
beauty of tho divine comnunian, when one becomes momon- 
tarily super-conscious and enc'« thoug^t iy transferred entirely 
to the spiritual side of life * so that for the time, one is simply 
the soul in immediate ep of power. life, love and beanty in 
ойе imperishable fatherhood.” ‘The book owes all ite value to 
auch practical experiences, which. if nothing more, are at 
least a proof of the d in man. Tho unguided 
and iutuitional experiences of mon like Mr. Dresser and the 
fimpes oftrath which poets tike Gocthe, Wordsworth and 

еппуғоп had in moments of divine inspiration, the trans- 
cendental state of blisaud repose which Amiel bas describ- 
ed from experievce im his jeurnnl—all these attert to the 
fact that che kingdom of God i2 within us and thas the * Thou 
in that of the Upanixhad< i« neither an illnsion nor a sacri- 
ерсе. 

It is a pity, however, abe 
so great a hurry to thee 
ed experience in the in 
the door. was.open 
deep into that inyste 


sanctorum іеі 


8 
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Mr. Dresser should have been in 


хаге thac le went sufficiently 
be reached the sueton 
vot gpenk like one who 
has seen the * youd mortal vision 
concealed. by walls npen walk :ohe says, Не higher 
Seif is God, how chen eun there be evolution? Why does my 
account. of these exalted experiences differ. [rom yours ? 
If this SeW is the eternal tied. os it not perfect, anchangeable, 
ty which reason finds 
v which all forms and 


toben necessity of. синн. 
all forres reveal У The Vedanta docs not deny evolution. But 
all evolution is obv iv phenomenal and therefore Бахо 
plnec in the final realization: f the Higher Self—-the noumenon. 
Certainly, по religion hag yet. said tiat Сод.іх growin hike- 
ourselves, and who could say that che Higher Self in us is not 
God, мн eit her. one of tle two is fully realized, realized net 
hy occasional glimpecs ef из nature, but in all its glory? 
Again, instead of the experiences uf those who have realised. 
the Higher Sell, differing with different persons, w is most 
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significant and remarkable is, the exact coincidence of the 
descriptions of the Higher Self given by all the sages, who bare 
knows it fully aud beyond. donbt, from tho carliost of the 
Upanishad Rishis to the Intt. Brahtnajüani, who has recorded 
hix experiences for the geod of others, There is no doubti 
the fact that they all felt the same experionco and descri! 
the same thing; and Me. Dresser’s question, ‘Tf this self is 
Gaal, is Tt not perfect, ineine. amable, ete.” the bost reply will be 
that It hax been indicated by these very attributes by thos 
who realised Itu 

The signes of the Upanishads only declared their oxpericnce, 
and those who [olfowod them, having realiged thas experience, 
deduced vut of it tie grand <ystem of tho Vedanta, which bas 
stood the test of адек and has heen contlrmed by the reali- 
zations of successive generations of sages. All those who 
have, in this country or elsewhere, differed from it, havo 
done во, becat-c they could пос reach the hoights of Solf-reali- 
zation. aud lingering fatigued on the voad, misconstrued the 
texts, and fancying that their experience was final, built new 
ayatoms and scenred followers for them, Sneh followers were 
easity found, beenuse the highest Vedanta is too dillicule for 
the average mind and confuses it. And it was for their good, 
of course, that some men who were intellectual giants and ain- 
hitious to be original, erected themselves up as the standards 
of greatness and prockaiined that thore was nothing higher than 
what they themselves experienced. ‘Their inability to go higher 
they construed ns the absence of anything better, and mistook 
persunal impossibility for absolute, impossibility. Mr. Dresser 
mistake if he persists in cheorising 
ajem his experience, for. evidently that is not final. There 
is a stage, as nuinberlex sages havo declared, in whiolt the 
seuse of xcparatencss completely vanishes, the lower ас} dyin; 
away like'a river into the sea, and whero all trace of tho wo 
will bo lost and tho mind will cease to be. One must not stop 
until he reaches this state, but attaining to it, howover, does not 
mean never coming back to the every-day oonsciousuess, not 
there is this important differeuce between the ordinary man 
and tho sage, that though both live and move in the world, the 
fatter knows that'it ix divine alt through, aud in the language 
of the Upanishads, * Secs himself in all and all in himself.” He 
brings into it all the peace and bliss of his innor experience 
aud spreads around him an atmosphere of holiness and. calm, 
which elevates and purities nll that breathe it. For the usefulness 
of anch sages wo would veler the reader to our article оп the 
subject in the last issuc of tho Fst volume. 


Mr. Drexsor cntertains ncedless fears about being devoured 
by tho Absolute, and is unxious. to avoid what ho calls Hindu 

Faticisiu, in which he believes all individuality will be «wal. 
lowed up by getting absorbed ін едеу. Horethore is a very 
Gross, hut, at the gate time, а very common and natural mig. 
understanding of the Mindu ideal. The word * mysticism’ 
in n very unfortunate one and has acquired in usage a 
bad odour. Self-realization is only ax mystical оз physical 
science oy biology. lt is execedingly җгипде, chat, while 
to know what a рам, v mineral, or an insect із com- 
posed of, what the xirs ares what the age of the world 
іх, and sach things, is natura] end scientific. Ше 
koowledge of that by means of whieh all these are. known 
xhontd be considered mystical, То know ouraalves is мухі. 
thing except what we sre, is 
ave been so long accaxtomed to 
ion. that it is схема that. to turn our thonght 
inward, shoull be regarded with so much fear and branded 
with the name of mysticism, but the gemino secker may 
rest азапты that ooking at onrseives, ix not immatoral or 
darserens, any mere than qo know what electricity is, and 
that the fear ot the generality of mankind is ouly superstitions. 
urthe individual, as Mr, Dresser 
i ality is strengthened, 
made by self-realiza- 
mainte grandecr; mid 
ing swallowed ng. it becomes а source of 
power for qu goof and works wonders. In spite of their 
wing enc, point of disine-realization, Vyasa, Vasistha, 
Зака. Sankara and others were not alf of a uniform type, 
having no distinguishing character like pota. of tho safie pat- 
tern. God spoke throngh them all, but in different ways. Oac 


зијана». Ont t 
purified and elevated, beciuise of its bei 
tier to Te]. its inherent divinity, itx 
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worked out a colossal epic of Himalayan proportions, whieh, 
though rugged and artless like the Himalayas’ is sure to stand 
as long as дзе mountains do and has infiuitely greater influ- 
ence over men's minds. Another painted the sweetest 
picture’ ever painted .by man and the darling. Krishna, 
so lovely, so great and so mysterious, the greatest and 
the most profound character imaginable, to understand 
whom, is to understand the universe and what lies behind it, 
was hix legacy to India, A third lives in the memory of every 
Hindu, as one of the holiest of sages and as the teacher of 
Rama himself. A fourth was a boy-orodigy, who, clad in 
Sanyasin's robe, travelled on foot. all over india, in silvery 
tones taught and discussed the highest philosophy and wrote 
works which aro among the wouders of the world, the teacher 
immortalto whom the Vedanta owes more than toall the other 
writers of the Christian era put together. So, then, each worked 
in his own way, all revealing the same God but each in his 
own peculiar manner. Each accomplished what the poet has 
said: 

Yet with all this abounding experience,this diets known 

I shall dare to discover some province, some gift of my own. 
but suspending the 'l' and with all the power which God 
could give to His werk. There тола originality but, it was 
much higher than human, because inspired. 

There are several other theories in the book which we 
cannot ensily agree to, but we cannot deal with all of 
them here, and so shall notice only a few. The author 
says ‘Absolute Being is thus absolüte. because, and only 
because of individuals without whom, life would be ап 
utterly cold and barren monotony—n gigantic egoism’ Mono- 
tony to whom? To the Absolute Being evidently, to say the 
least. Silence would be much better than building such theories 
and arguing that since wo are, God cannot do without us and 
it is in our power to help him or inar his purposes. According 
to this theory, it lies with us whether we wonld be Satans or 
Gabriels, and, by resigning our wills and leaving things to be 
done by God's will, we wiil be smoothening the wheels of his 
government and helping him. A poor god indeed, one is tempt- 
ed to exclaim | Again, Mr. Dresser thinks that, in moments of 
transcendenta! communion, the soul becomes one with God. hut 
is not identical, and argues that Christ's doctrine of father- 
hood of God relates to such an experience and is the true teach- 
ing tohe followed. The ‘I and my Father are one’ of Jesus 
has been given ef lute, a thoroughly Vedantic interpretation, and 
it if'difficult to decide which interpretation is correct, Whatever 
Christ: might have meant, there is no denying the truth of the 
experience of numberless sages who have all-declared “‘1’ (the 
highest Self) am not ће body, ete., but God himself." This reali- 
zation, webeliévo, will come to all who earnestly: seek for it, 
uuder the guidance of one who has known the truth, for 
unaided efforts will not go very far. In chapter II, the 
author discusses the theory,of soul,but he shows а want of 
precision and’ often confounds the individual soul and the 
highest Self, He is not able to get rid of the iden of God 
being somewhere outside the hady, nor docs ho distinctly grasp 
the natnre of the higher Self, which simply is the last Knower, 
the unchanging Witness of all seriesof mental states and being 
independent of them ix Knowledge itself. We need not more 
fully deal with the snhject here, as we discussed it only recent- 
ly in Nos. 7 and 8 of Vel IT. Only one other point we shall note 
and we are done. Itis the question of reincarnation. Mr. Dresser 
takes а peculiar view and argnes that instead of inferring that, 
one should actually hæve passed through а series of births 
from thenmoabe upward, it would be enough to account for all 
existing phenomena, if we suppose each soul to he а п product 
of the combination of atoms which have gone throngh all the 
kingdoms of the lower world and ngain and again formed 

arts of the ape, the tiger and хлоп, This is not à satisfactory 
Дура һай, па it gives no justification For tlie existing diferen- 
ces between individuals nnd presupposes that the sonl isa 
compound product. A clearer investigation into the nature. 
of the soul will prove the nntenabitity of this theory. 

In spite of the unsitisfactory nature of bhe-theorotical por- 
tions, we have.no hesitation in saying thnt it is one of 
the most useful hooks we have come across and it is its 
excellence which prompted us to write such an elaborate review. 
And we conelude with the prayer that Mr. Dresser will be 
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permitted to travel farther into the inner world till he realises 
the truth that the Self alone is real. 16 is in reality which we 
call God, the creator, sustainer and destroyer of the universe, 
which latter however is only a result of onr misrending It, for 
Tt stands alone in 1ts own glory withont a second and that when 
this Self is seen even the appearance of the universe, venishes 
and all the bonds of the heart. being broken, man becomes 


immortal — 
The Prabodba Chandrika. 


Attention of the Tamil readers of the Journal is invited to 
the notice about the forthcoming Tamil Jonrnal which 
appeared last month. As some time is required to mske cer- 
tain preliminary arrangements with regard to that Journal, 
the day of its starting has been put off to July 15th. ‘Those 
who have alrendy registered this names will, we believe, have 
no objection to this postponement as it is only to the advantage 
of the Jonrnal and they are requested to write if they have 
апу. 
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“He who knows the Supreme attains the mo Пра. IT. 1.1. 
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The Imitation of Dyasa. 


Going round the World.—l'áwaraseated with Párvati,once 
called to Him His two sons Ganapati and Subrahmanya, 
and addressing them, said—I havea rare frnit in my 
possession and shall give it 5o that ono of you, who goes 
round the world and returns to me first. Subrahmanya, 
eager to win the prize, started on his peacock at once, 
which few with its Divine burden quicker than light- 
ning, while Ganapati sat quiet—until. His brother dis- 
appeared out of sight aud then slowly rising, went round 
His parents and asked for the frnit saying, “ All tho 
worlds that ате, that were, and that will be, are within 
you, and by going round you, I have gone ronnd all of 
them. ' Therefore the fruit is mine.” Párvati and Parn- 
modwara were delighted with the: торіу ап gave Him the 
precioua fruit, Long after this was over, Subrahmanya 
came sweating on his peacock, only to find that He had 
been outwitted. 

The story should not he taken literally. 
philosophy in it which is essential. 

The lesson brietly stated ix, that God being known, 
everything else is known and no study of the external world, 
however comprehensive that may be, can ever yiekl us the 
precions fruit of wisdom. Knowledge of course will come, but 
wisdom with its peace und bliss will linger on the shore,’ 

Tho value of Books.—Otree upon а time there was a 
meeting of Rishis on Kailas. They had met for obtaining 
a view of God Parameswara. While they were waiting. 
a Rishi eame in, loaded with a cart-load of books. He 
had hooks in his hunds, on his shoulders, on his back und 
on his hoad. The books were all very хапае, nnd ho 
had а. prasionats love for Шеш. At his entrance in this 
strange inanncr, the other Rishis burst. aut inton hugh, 
and when he asked them why, one of them said, * God 
will nevor appeur unto you, хо long-ns—-yon-aro- auldicted 
to book-learoing. Here is a learning which is not in 
books and which indeed is the unlearuieg of all. that you 
lave learut, and until you get that, you eunnot see God." 


It is the 
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The Rishi felt tho truth of the advice and threw all his 
books into the sea; at once, „һе story adds, God appeared 
in their midst. 
£T great Samsari.—God Maheéwara once came home 
very late, and Párvaii, the blessed Mother, asked Him where 
He had been all the while. And He replied.‘ I had been 
to give food to my children, who are innumerable and fill 
all the worlds. Parvati asked * Art Thon the real feeder 
of all.the mouths inthe universe, the snstainer even of 
the worms and tho ants ®,` ‘Yes,’ replied,the Lord and 
there the matter onded. Next day the blessed Mother 
hid an ant in а cocoanut shell and carefully concealed it 
in her Inp. And when the Lord returned after having 
measured out nourishment to all creatures, asked him if 
He had done tbo day's work and ifall souls had been 
fed withont exception. The Lord replied, ‘yes’ but Parvati 
triamphautly took out the cocoanut shell and ‘ There is ab 
least one creature, which yonr munificence has not reached." 
Siva however replied, ‘First look into the shell and then 
speak? She did so, but what was her surprise when she 
fonnd that the little ant had in its mouth a fresh rice grain 
which was moro than спод for its need. At once 
Parvati fell at the feet of the Word, ‘Thon mighty 
Ruler of the worlds, Thou art tho blessed fouutain of love 
and morcy, Thy charity is eniversal and in the fulness of 
Thy grace, Thou neglectest pot the tiniest worm that crawls 
the earth; and who could sing the glory of Thy grace and 
the motherly саго Thou takest of the ereatures below У" 

Thus гло Gitachirya has said, ‘Tam the father of this 
world, the mother, the supporter and the grand sire, the 
knowable, the purifier, the syllable ava nnd also rhe Rik, 
the Sama and tho Yajus, ax. 17). 

Whatis there in hin?-— А certain Mumukshua (seeker 

after salvation) was going to his дага with offerings in 
hir hand, when agelf-stylel yogia pretontions ant peevish 
man,cameto him and said, * Your garu knows nothing, yon 
аге а fooland heis a bigger fool; he cannot work any 
miracles, eaunot walk on water, nor fly in the air. nor lio 
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buried in eurth, ңа I can do. He knows nothing, why do 
you waste your time in going to him. Не is an idiot and 
an impostor.’ The wise mumnkshu heard these words and 
calmly replied, ‘I go to him because he does not spenk 
ill of others, nor gets angry, which I consider the greatest 
of miracles. The soi dissant yogi felt the force of the 
reply and went away abashed, 


A guod story.— Moses iu his wanderingsin the wilderness, 
came проп a shepherd ,who was praying to God in the 
ferveur of his soul aud saying,‘O My Master, my Lord, 
would that I knew where I might find Thee and become 
Thy servant ; would that ] might tie Thy shoo latchet and 
comb Thy hair and wash Thy robes and kiss Thy beanti- 
ful feet and sweep Thy chamber, and serve the milk of 
my goats to Thee for whom my heart сгіе out” And 
the anger of Moses was kindled and besaid to the shep- 
herd, Thon blasphemest. The most High has no body, 
no need of clothing wor of nonrishment nor of a chamber 
nor of a domestic. Thou art an infidel; and the heart of 
the shepherd was darkened, for he could make to himself 
no image of one without a bodily form and corporeal wants, 
and le gave himself up to despair and ceased to serve 
God. Then God spake unto Moses and said, “Why bast 
Thou driven the servant away from me. Every man has 
received from me his mode of being, his way of speech. 
Words are nothing to Me, I regard the heart.’ 

So said the Lord in the Gita ‘In whatever form men 
worship Me, in that same form I appear unto them.’ 


( A text and а commentary.-Thore were five · са, stadents 
of a certain sage who regarded themselves as very 
learned. One day they went to a village where they 
saw a quiet-looking man in rather 
stances. |n tbe conrse of a conversation in which they 
displayed all their learning, the villager remarked 
‘One must truly die and the death of'one's self ia the real 
mukti (salvation). The learned Vedantins did not under- 
stand the remark and almost ridienled,the idea, How- 
ever they stayed with him the whole day and took their 
night's rest in his l.onse. That sume night it so happened, 
that thieves eutered the honse and were carrying away the 
little property that was there. The visitors woke up by 
the noise and roused their host from what they thought 
his sleep. The latter rese, and in spite of their tumuit- 
uous exhortations to run after the thieves and arrest 
them remained uneoncerned as if it were somebody else's 
honse that was phindered. His conduct appeared to them 
as even more absurd than his remark during the day, and 
the next day, whew they went to their guru, they reported 
tbe whole matter to him, and he said, * Friends, his conduct 
in the night is the commentary on the text which he gave 
out in the duy, namely, that the death of the self is the 
real mukti’ So saying, ho took his disciples along with 
him and paid his respects to the village gentlgman whose 
philosophy was uot mere theory but practice in daily 


lifes) 


humble circam- 


Right learning.— Dharmaputra, while a boy, was.tau; t-t 
aloug with other boys in school а primary reader which 
was full of moral precepta. The first two of these precepts 
were * Wish to do goad’ and ‘The ove thing to бе subdued 
is anger? The language was very simple and all the 
other boys learned the whole book by rote and recited all 
its contenta to their teacher. Bat Dharmapatra could 
not proceed beyond the above twe precepts. The teacher 
got angry with him and said, *Dnll boy, the book is во 
very easy, that I am surprised to find you have not. been 
able to go through it, while all the other boys know it by- 
heart’ Yudhisthira replied, ‘Ihave not yet fully un- 
derstood even the first two precepts and they have ust 
yet come into my practice, and so Гат not able to proceed 
to learn the rest.” 


Science, Religion, Truth. 


Science: "Do yon mean for me to hetieve io snme- 
thing 1 have never seen ? God ? Show Him or else I toll 
yon that aH this talk abont a God is nonsense.” 

Religion: “ По yon believe that there are stars 2” 

Science; “ Certainly." 

Religion: " You know it; but strietly speaking have 
you ever seen а star?” І 

Science: “No, bnt the light, the vibrations— 

Religion: “ Then yon do not know that the stars exist!" 

Science; “O yes,—" 

Religion: “ How then? you said: ‘show me yonr God, 
and 1 will believe that there is One ;’ nowI say to you 
‘show me your star, or 1 will not believe yoo,’ ” 

Science: “But I ean prove it!” 

Religion: “So сап {, God is not a mero theory but а 
fact. Yon yourself, Science, have proved that ‘ex nihilo 
nihil fit; something mnat come from something. This 
universe was evolved, not created, haa always existed and 
shalt evercontinue to be. You, yourself, have declared 
the indestructibility of force and matter. God is 
eternal, omnipotent, omniscient. The First Cause is eternal, 
omnipotent, omniscient, for there is nothing to know 
outside of that, nothing with power except in that, singe 
it includes the all. So the First Cause answers to onr 
definition of God. This nniverse was projected fram the 
First Cause aud became the effect,—effect aud caure heing 
the same. Science, tear the veil from your eyes! Look 
at that twinkling mito there in the sky, beyond that 
there is yet another universe, and another. Where is 
the limit ?. You stagger! Ah, mind is not all; there is 
sometbing heyend it that staggers not; it knows, and 
that За the Soul. You see the stars? To-morrow уоп, 
nre blind, how know you then if they ever were? You 
weigh and mensure matter; snppose your sense of touch 
shonld vanish, where now your proof that matter is? 
One little blow, п slight cut, an almost imperceptible 
jar to the brain and you kuow not whether anght nor 
naught exists. Вав far beyond the mind is Soul— 
Kterunt,—Free! Realise but once thy God; That is the 
Trne, the Changeless, and only That.” 

Science: “And how to renlize 9" 

Religion: “ Gaze inward; know thysolf. Hand lin hand 
shall] we find the peace you seek, and hand in hand must 
we pursue our jonrney onward, not, as two, but as one, 
and our name shall be ‘Truth !” 


Smt E. Swanay DER. 


Арвт 1898. | 


THE AWAKENED INDIA. 


111 


Che prabuddha Bharata 


AWAKENED INDIA. 


APRIL 1898. 


Wedanta апо the Emperor of Emperors. 


Speaking with reference to a particular empire, there 
is nothing so absolutely seditious in its character, so 
directly tending to create mutiny against the powers 
that he, and, what is still worse, so fully conscious of its 
power to overthrow their governinent there in the long 
run, whatever be its strength, as the Vedinta. [t is 
decidedly vltza-radical, and in e of its cloak of peace 
and the apparently saintly resignation, with which its 
professed adherents accommodate themsetves to the 
course ef events and suhmit to all kinds of compromises, 
it is ever secretly and steadily plotting te undermine the 
very foundations of the government in that empire, and, 
in its eagerness to overthrow, cares not whether what it 
tries to subvert, be good or bad. It cares not. whether 
the sovereign, ruling there, be young or oid, whether 
his ministers, viceroys and deputies -are many or few, 
whether his dominions extend far and wide or only cover 
a limited area, There is no surer or more dangerous 
enemy to constituted suthority in that empire, than the 
Vedanta, and woe to the government in it which, 
mistaking its scope and aim and deceived by its peace- 
ful and venerable appearance, harbours it in its domin- 
ions or суеп suffers its existence there. Numberless 
kingdoms, especially in this country, all belonging te 
that empire, have crumbled to dust without the slightest 
chance of reviving, even in tuture yugas, hundreds of 
thrones in it have been burnt to ashes, their antiquity, 
their gorgeousness, pomp and splendour notwithstand- 
ing and the kings who sat on them with ‘ pride іл their 
port and defiance in their eye,’ the terrible Sultans of 
their kingdoms. and surnamed ‘the great, ‘the con- 
queror,” ‘the tiger,’ ‘the lion, and so on, have been 
hurled down and banished into the primeval void, their 
sceptres broken, and theirhuge royal households scat- 
tered to the winds—all, because they injudiciously gave 
shelter and bread to the dangerous Vedanta. What 
they did was a grave political blunder, for which they 
have dearly paid, and their example must serve as a 
terrible warning to all sensible governments in the 
empire, which have the slightest regard for their safety. 
The French revolution did not work greater havoc 
among the monarchies of the West, for,-—-the mischief it 
did, has much of it been repaired and time will heal 
the few remaining sores-—than the traitorous philosophy 
which is so actively advocated: iv these days. 

The whole Vedautic literature is criminal in character ; 
every word of it is a covert sedition against the emperor; 
its best part, the U shads are 
and the Gita plainly and boldly commands its readers 
to fight against. him, fight without scruples апа without 
regard to consequences, while the Ramayana, the Maha- 
bharata and the like are so many powerful suggestions 
in the same direction. They are the histories of terrible 
fights and wholesale massacres which took place in 


so many war-songs. 


that empire, presented in a classical and permanent 
form, that they may serve as perennial fountains of 
mischief and mutiny and excite every successive gener- 
ation to rebellion against its sovereign, feasting their 
ears aud stirring their hearts with accounts of ancient 
battles. War against the ruling government there, is 
their only theme, and no government in that empire, 
therefore, if it. really wishes to live, should tolerate 
their study, It is true, that all these books talk so 
much about the glory of peace and take care to crown 
all their important discourses with the words ‘*Santih, 
Sántih, Sántih' but the peace they talk of, is peace after 
the overthrow of the empire, after all authority there, is 
put down for good. 

The very method of their warfare is remarkable and 
perfectly in keeping with their character. At first they 
do not openly declare war, but like some clever lawyers 
who begin with «pparently ircelevent апа remote quest- 
ions and cunningly drive their victims to an uncomfort- 
able corner from which they could not escape, these 
books appear, at the commencement, to be as if they are 
most innocent and to have nothing to do with the 
complex politics «f that empire and end with working out 
a complete political revolution. The lessons which they 
teach seem, in the beginning, to be very favourable to 
good government, so that the sovereign himself gladly 
embraces them and remodels his government in their 
light with great self-complacency, little susp. cting that 
his course is. suicidal and will end in his being throttled 
to death, in a close hand-to-hand wrestle, in his own 
palace. ‘Give room'to sit down and 1 shall make room 
to lie dnwn,’ is the ‘saying, which receives nowhere a 
better illustration than in the practical conduct of the 
Vedanta; and to encourage it, is like catching the 
Tartar, and can end onlyin the downfall of the govern- 
ment of that emperor, with all his rctinues, parliaments 
and armies. And what is even more audacious is, that, 
immediately after the victory, the Vedanta issues a grand 
public: proclamation that: there never really was either 
king, government, subjects or slavery and that all was a 
mere illusion. Can audacity go farther? 

Here it may be axked, if the Vedanta be really so 
dangerous and so inimical to the ruling authority, how 
does it happen that it has survived numberless monarchs 
from the time of Janaka, nay very much earlier. Had 
no one the good sense to peep behind the masque, and 
discover and punish the traitor ?—. H even a single king- 
dom had been overthrown through the mischievous 
plotting of the Vedanta, would not have all the other 
kingdoms—and there have been thousands of them— 
made a common cause against that traitorous philosophy 
and nipped it in the very bud ? Besides, there ix nor the 
slightest allusion in our books to its alleged potitical 
power ; and what is even more wonderful is, that many 
of our ancient kings were themselves profes © adher- 
ents of that philosophy, and according to some theorists, 
it owes its very origin to the royal уйй of old. India, 

Our reply is, the government to which we refer. and 
to whose well-being the Vedanta is so much opposed, is 
not a mere mushroom government, enduring for the 
brief space of a few centuries or tens of centuries at the 
most, but one ofinfinite standing, and, indeed, as old 
as the world itself. “Pho emperor of that kingdom 
wields infintiely greater power over his dominions, 
than any so-called sovereign does over his petty 
estates and the Vedanta, having to reckon with 
such a mighty emperor, hardly minds other monarchs, 
who are such only by a ligure of speech. King 
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Janaka once ordered a Brahmin to be expelled the 
country for some serious offence but when the latter 
asked him what the extent of his dominions was, 
he cetlected tor a moment. and said, “ Nothing really 
belongs to me ; there were so many emperors who, each 
in his turn called the earth Ais; they have all. gone, 
but the carth remains as ever. Therefore 1 have no 
empire which 1 can properly call mine ; nothing belongs 
to me, no! the inen, nor the lands, nor even my family; 
nothing being thus my dominion, you may зау wherever 
you please," King Janaka spoke the truth, and all the 
so-called sovereigns of the world are in the same predic- 
ament, The Vedanta does not trouble itself with such 
fictitious emperors and empices. But there isa vast 
empire, where government is much more real and where, 
not au atom can move except at the direct bidding and 
under the eye of the mighty and omniscient Emperor, 
who is little less than God, at least, within the limits of 
tha dominion ; and it is against such a giant Emperor 
that the Vedanta directs its subtle manœuvres. Where 
is such a kingdom ? Our maps have no record of such 
an empire anywhere, and history has-not a word to say 
about it, it may be asked ; nevertheless, no empire is more 
extensive, more powerful or more real, and where itis, what 
it is and what its extent, will all become plain, if we but 
mention the name of the world-renowned sovereign of 
that grand empire. Not to keep che reader's mind апу 
longer in suspense, we hasten to say that his name is 
Ahankára (¢goism) or as people fearing to mention his 
full name say “ I"—2 very expressive symbol, which, be- 
sides being his name, denotes at the same time bis rank 
which is number t, he being the very first person in all 
the worlds, 

This emperor of emperors, this mighty and all-dreaded 
monarch, at whose bidding the earth rotates upon its 
axis, and stars wander in space, sits ‘high on a throne of 
royal state,’ the name of which, the wise say, is Avidya 
(ignorance) and holds in his hand the terrible sceptre of 
passion. He wears on his head a huge turban which some 
call Vanity, Avariceand Envy are his resplendent ear-rings, 
Sloth, Sleepiness and Sin are his mighty club sticks. He 
holds in his hand the tremendous bow of lust, which is 
furnished with the string of Anger, and by which he burts 
all creatures piercing them with the dart of Desire. In- 
tellect is his е, though not a legal one, as it іх well- 
known in some quarters, With her, and more often with- 
out her, бе rides the magnificent car of the Body, which 
is drawn with mare than lightning speed by ten wonder- 
ful horses, the Senses of action and perception, followed 
by a vast and splendid retinue of Vasanas or mental im- 
pressions. In such regal state, he constantly travels in 
all the ten directions, creating, conquering and destroying 
ashe goes. From the bottom of the world to its very top, 
extends his empire, which for convenience’ sake, is divid- 
ed into as many kingdoms as there are created things, all 
personally governed by Him. Everything in that empire, 
even the tiniest creatures, which the most powerful mi. 
croscapes camnot discover, even they feel his mighty 
presence, and at his command, fight, kill, marry and 
enjoy. Itis at his bidding that the thief steals, the 
murderer slays, the lawyer pleads and plunders, thetrader 
carries on his commerce, the statesman plots and the 
lover gets mad, Itis at his bidding, that ants feed on 
insects, the lizards feed on ants, snakes 1 on lizards, 
kites feed on snakes and man feeds on all. It is at his 
bidding, in short, that: all the worlds perform their wont- 
ed task snd reveal such ап infinite variety of scenes, 
so full of bustle and war and mirth and woe. Says the 


great sage Táyumánavar: “The moment Ahankára or 
egoism springs up in men, the world-Maya gets diver- 
sified, and who can describe the greatness of the ocean 
of misery, which springs from it ?—flesh, body, organs, 
inside, outside, all-pervading ether, air, fire, water, earth, 
hills, deserts, shows innumerable, things invisible, for- 
getfulness, remembrance, griefs and joys—the never-end- 
ing wavesofthe ocean of Maya—their cause Karma, their 
cures, numberless religions with numberless founders, 
God, disciples, methods numberless, with authorities for 
all the practices, and logic—one might more easily count 
the minute sands in the sca.” Soch is fhe power of 
Ahankára. Не is at the bottom of the world, the 
mighty Ailas on whose shoulders it rests, and but for 
whom it could be nowhere. 

lt is against such a mighty emperor and not against 
any self-sufficient individual, who, putting on a crown on 
his head, fancies he ix the sovereign of the world, that 
the Vedanta carries on a persistent war. It commences 
operations in a very simple way, at lirst throwing out 
only a suggestion or two and that in a well-chosen hour, 
in a thoroughly courtier-like fashion. To take an ех. 
ample. А man,let us say, loses his son of whom he 
was very fond. His grief is inconsolable, the world loses 
all charm for him and life becomes insupportable. Just 
then the Vedanta makes itx appearance with a very sad 
countenance and instead of boldly and directly impeach- 
ing the sovereign Ahank4ra, the cause of all this mis- 
chief, timidly suggests: ‘This is the result of bad 
Karma, you ought to have dons some great injury to 
some one in your last birth and that is why you 
suffer in this With this consolation, which, it may 
be observed ел passant, is in perfect accordance with 
truth, unlike those administrated by other religions, 
which, under the circumstances, would say some such 
thing as, ‘Your son isin heaven with God and you will 
reach him as soon as you die'—is coupled a valuable 
hint to the effect that one can attain greater happiness, 
at least, in the next birth, only by doing good acts in the 
present one. The sad event thus offers а good opportu- 
nity to the man for becoming better, and he does some 
good things, say, builds a Chattram or endows a temple 
and is glad for having done so, which means that the 
emperor Ahankára is delighted at his own goodness 
and unsuspectingly thanks the Vedanta for having 
made him happy and thus gives it a surer footing. The 
mind gets somewhat purified, and the study of Vedantic 
literature is begun, The books are first looked upon as 
sa many interesting stories, a second perusal results 
in finding in them a half truth here and a half truth there, 
some grains of wisdom amidst much chaff. There is а 
subtle and almost unrecognised inducement to read 
them a third time, and now it seems that even the chaff 
has some concealed meaning or at any rate sets off the 
rest to advantage, and the whole appears grand and 
poetic, Ifnothing else, one could at least pass off for a 
Scholar, poet and philosopher by studying them. Pride, 
however, isthe forerunner of destruction, and, ere long, it 
is discovered that fame avails little in the practical struggle 
in the world, and that even good acts meet with а bad 
retarn. The lessons, till now in the lips, now go down 
deep into heart, that the only meansto behappy is, to do 
good without caring for the results. 

Here beginsthe practice of Каста Yoga, the dignity 
ang power of which are hardly known to the Scriptures of 
other religions. The grand precept, ‘Do thy duty witb- 
ont caring for the result, thou hast right only to the ac- 
tion but not to the fruits therecf,' aims a atrong blow upon 


Арвг 1898.J 


THE AWAKENED INDIA. 


113 


eee Se ARE FC a a 


the foolish emperor Ahankára. Even a stronger blow is 
dealt to it, when the next step is taken, when the practice 
of Bhakti Yoga commences, And the once mighty emperor 
is shelved away into the lumber room. and a powerful 
regent appointed in his place, for the true Bhakta dedi- 
cates Whatever he does to God. ‘ Whatsoever thou dost, 
whatever thou eatest, whatsoever thou offerest, what- 
soever thou givest, whatsoever thou dost of austerity, 
O! Kaunteya, dn thou as an offering unto me.’ This is the 
advice to the Bhakta, and he who is able to follow it, 
no longer does anything, as his own act. But, even here. 
the victorv over Ahankáca is not cumplete, for there still 
continues the false knowledge of one being the aggre- 
gate of the body, the senses and so on, and, though at 
times the misery of mortal life is forgottenin the ecstasy 
of lave, it asserts itself often, and the emperor, not heing 
slain, takes every opportunity to thrust himself into the 
court and make his presence felt. Fortunately this is 
not the acme of individual progress, there is a step still 
higher, which forms the theme of the best pact of 
Vedantic literature and which consists іп the lover losing 
himselfin the ocean of God, or, more accurately speaking, 
realising his oneness with God, whom he was hitherto 
worshipping as something different from him and far off 
somewhere above the clouds, but whom he now recognises 
to Бе his own inmost Self, an experience referred to by 
Bhagavan Sri Sankaracharya, in the following verses : 


aikuaa 
дёйайїзаягаята: | 
agladan 
facras: fararsifarir sem 11 
agaaga ANAA: 
{чагдаўїаатат:=и | 
agiata 
faren IN Еа seq. 11 


* Neither love nor hate, neither ambition nor illusion, 
neither pride nor the least tinge of jealousy, not good, 
spiritua! or temporal, nor desire, nor liberation ;.—I am 
none of these, I am all bliss, the bliss of unconditioned 
consciousness." 


“Death 1 fear not, caste ! respect not, father, mother, 
nay even birth, I know not, relatives, friends I recognise 
not, teacher and pupil Lown not ;—I am all bliss. the 
bliss of unconditioned consciousness." 

The realisation of this unconditioned bliss can only be 
obtained through the practice of Gnana Yoga which is 
nothing but an open war against Ahaokàra, When mat- 
ters gradually reach such a crisis asto necessitate war, the 
Vedanta throws off its masque and plays its part openly. 
lt distinctly says that the emperor.himself is the cause 
of all the sufferings in the kingdom, that he should he 
slain at any costand thatconquest of him is sure, he owing: 
his very existence to a fraud. It botdly prociaims that 
the real Lis satyagnana ananta duanda. cernat. pure and 
unconditioned, the Ligt of lights where this variety of 
names and forms has no existence and that. therefore 
Ahankára whom people dignify with the appellation * T", 
isa mere usurper, а villainous upstart and pretender 
and that the sooner he is extinguished, the better would 
it be for all. ‘Awake. arise, seek the great ones and 
get understanding’ (Ka. Up IH, 14.) ‘Grent is the 
loss of him who realises not the Ѕе in this life’ 


(Ka. Up. Il, 5.) says the Vedanta, and adds, * The body 
itself is called by the wise, the temple, and the jiva 
in it, is itself the unconditioned Siva" (Maitreya Up.) 
* Thou art that which trancends al! names and forms, and 
which alone is real. Can sedition go farther’ But the 
Vedanta does not stop here. It creates mutiny, finds out 
the commander, the guru and reveals the truth and when 
that is realised. Abankáca with all his armies and king- 
doms, disappears like a dream after waking, his kingdom, 
the world, is found tobea mere illusion, and his wife, Intel- 
lect, is permanently wedded to the Lord, whoaloneis real, 
and loses herself in the embrace with Him, like a river in 
the sea. Here the sage proclaims, © There із no dissolu- 
tion, creation, none in bondage, no pupilage, none 
desirous of liberation, none liberated, this is the absolute 
truth.” (Sri Gaudapada's Karika, Tl, 32). Now the war 
is at an end, апа what remains is Peace Absolute. Om 
Santih, Santih Santih. 


Our Dutyp.* 


À lecture deliveredat Madura by the Present Sri Sunkaracharya 
of the »ringagiri Math. 


His Holiness spoke to 'the following effect :— 

The dwellers of the Naimisaranya sought for and 
received iustructión in spiritual truths on an Ekadasi-day. 
To-day is such a day. 

Just as there are three Supreme Deities, Brahma, 
Vishnu and Rudra, three sacred fires, Dakshinagni, 
Gárhapatya and A'bavanlya and three sacred rivers, the 
Ganga, the Yamana and the Saraawati, во also 


THREE THINGS ARE ESSENTIAL FOR THE EMANCCCATION OF SPIRIT, 


Those three are difficult to obtain— Human incarnation, 
desire to obtain emancipation aud the acquisition of a 
spiritual garu. It is only as the result of good karmas, 
which one did in his pastincarnations, that one is born ns 
a laman being. То be born а haman being, is, a precigus 
boon. In the matter of food, sleep and'sexual appetite, 
there is not much to choose between man and beast. 
What distinguishes man from beast is the possession of 
jnana (ratiocination). Ratiocination is essential for obtain- 
ing temporal as well as spiritual benefits. Beasts have 
no such rational faculty and cannot hope to derive any 
spiritual advantage. Being merely born a man, however 
valnable it may be in itself, cannot go a great way, if the 
man is по! endowed with a desire to obiain freedom from 
hirth, A man wishing to obtainemancipation from birtha, 
сап accomplish his object, only if he sneceeds in getting a 
properly qualified garu. One who нееКа to obtain Mukti 
without the help of a eoru, wil! experience nothing bat 
misery. Since so mueh depends on а guru, one shonld 
exercise great care in the choice of him, There are gurug 
and garas. Having obtained a proper guru, the disciple 
shonld be as mach devoted to the guru, as he should be to 
léwara himself, "he Gol is unseen but à. guru ія seen. 
Nay, the disciple shontd even be more devoted to his рага 
than even to I5wars, forthe angorof thogurnis productive 
of gventer evil tothe disciple than the anger of йулга, 
When [éwara is angry, the guru will be intrumental in 


* This rosumo first appeared. ina Mofnesis nowapapor and is re- 
published wtih a viow to give it a wide circulation. It is of thie 
S'ankaracharya that Mr. Charlee Johnaton wrote “Ho is a 
man of tho highost charactor, n magnetic personality, a (ino Sanskrit 
scholar and a porfoot master of the intricacios of tho Vedanta phi- 
losopby, famitiar with the worka of his great predecessors. " (lide 
р. 68, vol. t1). 
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protecting the disciple, but when the guru is angry, Siva 
cuunot protect him. 


Tue ЗРК siattp NUT KE or THK TYPE OF Ditasua'scua. 


Once an Asura namel Bhasmasar prayed to Siva aud 
got from bim a b on, by which everything he laid his hund 
upon, vould be reduced to ashes. Having got the boon, he 
wanted to try it on Siva himself. Ar this janctare, Vishnu 
сате to the resene, He assumed the form of a female 
ange! and appeared before Bhasmasura.  Bhastufenrn, 
smitieu with love, went to embrace the angel. “But the 
angel offered to comply with the Asura's importunity, if 
he woul! perform his Nitya Karma. The Asura, iu 
vhedienee to the command of the angel, performed his 
usnal Nitya Karma, and in the act laid his hand apon his 
own hend and was himself reduced to ashes. 


A proper gure should be sought after, aud having found 
him, the disciple кроні have onbouuccd attachment and 
devotion to him. 

There are, as it were, 

воск pOvE-wEErERS OF HEAVEN, 

Sams, Vichara, Santosha and Sádhusangania—tran- 
quillity of mind, study of the soul, cheerfulnuss, andl us- 
sociation with the wixe. Tranquillity of mind is а condition 
precedent to the obtaining of Atmagnann. A man whose 
Mind і agitated with the turmoils and cares of life iu 
this world, cannot ger. spiritual light. Sankara has said 
“ One should obtain first the company of the wise, then 
solitude, then freedom from passions, then tranquillity of 
mind and lastly, Mokti—ewancipation." Therefore two 
things above all should be possessed by man—devotiou to 
the guru, п keen desire to know spiritual trutbs and then 
the knowledge of Atinan will follow of course. 


May's WANTS АКЕ YEW. 


All that a man wants, is a little wnrro food with ghee 
and a piece of cloth. Everything else is luxury, pure and 
simple, and time spent in the pursuit of such luxury is 
time ill spent. He alone can be said to be in power, who 
ia not in the service of snybody. Ав is stated in. thc 
Upanishads,* For kuowing Atman, one ahould give up desire 
to live in the midst of peoplé, should give up sensuous de- 
sires and dwell in я secluded place." 


AVIDYA (apiritun] ignorance) 15 А LONG-x i. SDIRG EVIL. 


It cannot therefore be rocted ont at once. 16 will take 
а long time indeed, before it can be removed. Itir like a 
stain on я cloth. If time be taken by the forelock and at- 
tempt be made to remove the stain as soon ав it soiled 
the cloth, it may be removed at once. But if the stain 
be allowed to remain on the cloth for a long time, the ser- 
vices ot the washernan will bave to be engaged to remove 
it, The hnman race is. withont beginning. We suy ко, 
because we cannot sec its beginning. The burden of proof 
lies on those who affirna that it hasa beginning. Sri Krishna 
says to Arjuna (n the Bhagavadgita, “You and I have 
had many births, Arjuna. ТЇ remember all my former 
birtha bot уой do not. That ік all the difference between 
you aud me." Agaiv,* 1 incarnate in every Yoga for 
establishing truths." 

Instruction ік only to point out the way. The as- 
similasion and the practical application of tbe insteuctious 
depeud upon the spiritual development of tbe recipient. 
One with his spiritual facnlties well developed. will be 
able to understand the iustractions clearly and to assimi- 
late them, while nó impression will be made on ene whose 
spirivaal development is very slight. Ав Bhavabhuti bas it, 

A teacher instructs the dull as well as the intelligent in 


thesame way. But taking account of the stuck of knowledge, 
one finds that the intelligent pupils have profited much 
by the instruction, while the duli have scarcely heen im- 
pressed at all, A erysial rerlects objects that are near it, 
bot not so x heap of earth. Ex there any hatred bet weer 
the objects. and the carth? Хо, it is only the nature of 
the substances that has to account for the difference. 


Tuas SPAITEAL DEVELOUMENT CANNOT BE ATTAINED AN А 
SINGLE BIKTH. 


The development necessary for complete emancipation 
from the thraldom of Janma, can be acquired only ina 
series of births. Every tendency that a man exbibiis in 
this birth, isthe tesalt of his karma in the past births. 
Do we not see a man who has learnt snd forgotten a les. 
son, ondersiand it, when it is again taught, better than u 
beginner 2 The same thing may be said of our exneriev- 
ces in past lives, One who lenrox hy mte the Vedas in 
опе life, has a xpeciat aptitude for that study in the next. 
He who makes the -ciences his special study in ove life, 
takes great interest in them in ine uext. birth. A crow 
natorally likes the fruits of the margosa tree. Its relish 
is the result of its experience in former births, 


He who commits soulcide, enters the dark world, 
Souleido is merely ignorance of коп]. How cuv. we suy 
that this isa sin Р Because 


IGNORANCE OF WIAT IS SOUL 15 THE SOUECE OF ALI. 
WICREDNESS. 

16 is the belief that the body is the Atman, that is at the 
root of all the crimes perpetrated in this world. tix said, 
* What sin is not committed hy the thief who steals away 
Self ?' Many of you do not properly perform your Sandhya- 
vandavams and other rites, merely becanse, you regard the 
comforts of the body alone to be the be-all and end-all of 
existence. You muy ask, ' Jf 1 have many births to pass 
througb, what matters it, if 1 devote this birth entively 
to the enjoyment of the pleasures of the senses and 
resolve to devote the whole of my next life to spiritual 
advancement aud that alove ?' Woe to him that 
thinks so! No greater mistake can be committed by a 
human being. H yon are born as men in this life, it is be- 
cause you have performed some good and virtuous actions 
in the births previous. The present in certain, the future 
uncertain. lf you postpone making attempts towards spir- 
itoal advancement, you may never be in s position to 
make such attempts. 

WAT GVAKANTEE ix. THERE THAT YOU WILL 
НЕ AGAIN NOEN A HUMAN НЕЗКО 0 


On tho other hand, а man’s wicked, sensuouu tenden. 
cies in thia life, are sure to deprive him of the chance of 
being again born а homan being. This birth is a trial to 
see whether you make honest attempts to know the soul. 
An honest attempt made by you to ouderataud the nature 
of Atman, will surely get you arother incarnation as man, 
If no attempt is made at all, then you may depend upon 
it, yon will have no human incarnation. Suppose a Brah- 
min goes and begs of a king to nssist him with moncy for 
the performance of а sacrifice (Хари). The kiny gives 
the Brahmin а handsome present. The Brahmin spends 
it all in building a fine house for himself and in decorating 
his wife. When all. the money із thus spent, the Brah- 
тів is pnt in mind of the sacrifice, Then he goes to the 
same king and begs again for another present. Will the 
king be foolish enough 10 give him орар again ? Will 
not the Brahmin be kicked out of the king's presence with 
vile reproaches У But suppose the Brabmin after receipt 
of the present, honestly arranges for the sacrifice, and in 
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tho coarse of the preparation, finds the sam received,ia- 
зай сіепё and then applies to the same king for farther 
help, will not the king surely help the Brahmin to com- 
plete the eacrifioe ? Will he not rather prefer to. rnn into 
debt, shoald ho haveno money, than to leave the Brahmin 
in a state of hetplessness ? Therefore, 1 say, make attempts 
forthwith. You may not succeed in emancipating yoar- 
Self in this life. Bat your honest attempts will fetch 
fature opportunities to make further attempts. it ix snid, 
* Prosperity attends that lion among men, who is indastii- 
ous, lt ia the ignorant thar say, it is ali due to fate and 
destiny. Set nt nought fate and destiny and make such 
attempts ах lie ia your power. What harm. ix there, if 
your attempts are not crowned with sucvess ?' 


Do YOU NOT VEVOTE YOURSELVES ARPENTLY ANI 
ANDUSTRIOUSLY TO Pass The ÜxivkRstTY 
EXAMINATIONS 7 


and if you fail once or twice, do yon not make repeated 
endeavours to pass the same? While you do so much hard 
work for securing purely temporal ends, is it not more 
imperative that yon shonld work hard to secure eternal 
spiritual bliss ? True, yor cannot all obtain Mukti at once. 
A few only can achieve it. One whose sonl із fnlly :ipe 
(Paripakvamukha) can alone hopo to obtain it in thia lito. 
We should make attempts at unce and should not be im- 
patient nbont the results. If the attempts are properly 
made, beneficial resnits are sure to follow. ТЕ no benefits 
accrue, surely there should be something wrong in the 
manner in which the attempt haa hoon made. A physician 
prescribes a/certain medicine and certain diet to a patient. 
‘The patient takes the medicins but does not observe the 
diet properly. Will the patient be justified ia complain- 
ing of the inefficacy of the medicine? If hone«t attempte 
be earnestly made for the purpose of knowing Atman, 

limpses of spiritual light can be seen even in this life. 
fhe thonght. that only a few can really sncceed in getting 
Маки in this life should uot deter yon from working for 
your own salvation. You should think that you may be 
one of that few. A priest in a temple scatters in the midst 
of a crowd of devotees, say ten consecrated flowers. At 
the largest, only ten persons can hope to get a full flower, 
and the namber will be fewer still, if oneindividnal should 
happen to-get three or fonr. Nevertheless, do we not see 
each person in the crowd scrambling to seonre at least в 
little fragment of a fiower ? You must every onoof yan try 
first to learn what the Sastras teach, ‘The Sastras 
аге endless. Much hns to be learnt. File is short and 
obstacles are many. So you should study thet which is 
full of ersence, just as a swan separates and takes ir the 
milk from a mixtare of milk and water." 


(To be continued). 


The Glory of Love. 


In days of yore, there lived a young Brahman, unmed 
Chandrasarma with his wife, Sárada, Ме had been 
brought np ina very careless nad idle meener, and by that 
means hnd contracted many vicions habits. Не was snr- 
rounded by low companions and bad women ; his life was 
a oontinual stream of debauchery and carnality. 

At last le fell in love with » woman, named Kumala. 
She was henutiful, accomplished aud yoang. She gradual- 
ly gained wonderful influence over thin young Brahman 
and ruled him with an iron hand. Ic lost himsclf in her 
enticements ; he left his honse and remained day and night 
with her, 
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One day he went with her to a river-side for recreation; 
bnt, on their way home, he was bitten by a venomous ser- 
pent аай dropped down dead Kamala, finding no signs 
of life in his body, ran away for fear of being charged 
with the marder. 

Next day the corpse was seen by some and an alarm was 
raised. Sárads aud her relatives went to the spot where 
his body was lying. Sarada, looking at the corpse, wild- 
ly cried and rolled on the ground with grief. Her relatives 
and many others tried to console her bat in vain. Inr 
mediately after, n funeral pile was prepared. 

When the fire began to blaze and barn high, Sávada 
Бае and dressed herself in pure white. She ciretmam. 
bulated the fire thrice, gave away all the ornaments on her 
body, aud all the wealth belonging то her, to Brahmins 
and jumped into the fire prononncing. “Hara! Hara! 
Govinda, Madhava!" Sach was the intensity of her 
lore.* 

Аз soon as sho jamped. the t God, in the twinkiin 
of an eve, took һе iu реј dead а celestial car to Kailaso 
which was the reward for her love. 

Jn the divine world she always offered prayers to the 
Lord and His wife, Parvati, aud. was always absorbed in 
meditation. Parvati was pleased with her fir:: devotion 
and asked her, what everlasting blessing she wanted from 
Her, Sárada replied, *O Mercifal Bhavani, plesse to 
condescend to show me my husband.” She longed to see 
her husband, for she was eager to speak to him of the 
bliss she enjoyed in the presence of God and take him 
over there if possible. “ Very well," replied Parvati, " Go 
to the hill yooder where you will find your husband.” 

Then, Sárada, with great joy, went in an aerial car 
to tho hill where sbe behetd her hneband, in the shape of 
a devil, walking alone buried in his own thoughts and 
frequently nttering the words '* Kamala, Kamala.” When 
nhe beard it, she bnrst into taars. “O my husband," ех. 
claimed she, “I now know how mach love your great 
beart is capable of, оо neither Kemala aor l um жу 
of your great love. Ob, how good it wonld have been i 
m hed dedicated this immeasurable love of yoms to 


The word went iuto the very depth of the ghost’a 
(Brahman) heart; he stood a fow seconda in mute as- 
tonishment; then һе said, “ Yes, S&rada. you are right, 
I worked out my own ruin. Is there any remedy ? Where 
can I find Him?” Sárada replied with a smile; " You 
ask of me, * Wherecan 1 find Him ?' Bat, I ask you to tell 
me where уоп cannot.” But, on finding him silent, 
she continned: “ O Chandrasarma, | will now ‘tell 
you the places where the Snpreme Being abides. Thoy, 
who look upon another man's wife as their ow» mother, 
and his wealth as the deadliest poison, wbo rejoice to 
see в neighbour's prosperity and are grioved for his min- 
fortunes, their heart is His abode. He who bas given up 
all attachmont to tribe, sect, wealth, hereditary religion, 
woldly advancement, friend, relations, home and all, and 
given himself wholly to Hiri, in his heart is His temple 
wherein (о abide. They, who never ask for unyshing bat 
simply love Him, will become ubsorbed in Him. He is 
the source of all benuty, of all xublimity. tle is the only 
object to be loved, You man, therefore, worship Him 
through love alone und uavhing else. Пе is to bo wor- 
ahipped as the ene beloved, denree than everything 
in this and the next life. You shold give up the idea 
of *1' and ‘ Mine’ and must ever try to be unselfish, and 
self-sacrificing. You shontd also realise that the soul (the 


—M———————————— 
* Thoro ia no attempt here to advocate or praise (he practice of 
Sati, The incident le mentioned euly to add forco to what follows. 
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life principle) whieh prompts yon to work, is neither doer 
nor enjoyer bat is simply a "wituess. lf you understand 
aud act np to the principles I have just mentiouod, you 
wil certainly enjoy that Divine Bliss which you anxi- 
ously thirst for.” 

Scureety hud she finished her instructions when he 
eriod, “ Quarter,” O^ Merciful God ! Thy might is im- 
measurable, and immeasurable Thy Majesty; 1 knew 
Thee not. 1 have reaped the frnitof my own actions; 
now my Lord, succear ine, tor to Thee 1 have come for 
refuge.” ` 

When the merciful God heard this most piteous appeal, 
He took him with his wife, Sàrada, to Kailasa. 


S. V. Venkata КАМАТА. 


Thougbts on tbc Bhagavad Gita. 


(Continued. from page 93.) 


l request the gentle reader to save me from ihe 

` sacrilege of attempting to dethrone Sri Rima, Sri Krishna 
and other universally recognised avatdrs from the high 
podestal in which. they have been placed by common 
consent. My endeavonr, on the other hand, is to show that 
they are God Himself and noue hot God, Certainly, if they 
are not God, who else is ? If Rima, the ideal of social and 
domestic virlues, the miracle of gentleness, goodness and 
valour, of heroism tempered with humility and prowess 
combined with mildoess, a lion in war and a lamh in peace, 
the ideal lover, who wept torrents at his separation from 
Sita, bnt the dignity of whose character: was snch, that he 
would not take her back, unless her chastity was publicly 
` vouched for. by the gods аһоуе, who. wept almost to death 
on the lap.of his apparently dead | Lakshmana, bat only a 
few days after, extinguished, by a single arrow, Ravana, the 
tyrant of all the worlds, the * бадава Вгаһта Paratpara 
åm” at whose very sight the universe melts away, tremb- 
‘ling like a ghost at suurise but who is dear to poets 
and Bhaktas iu his human form, blue like the sky holding 
the Kodanda (his. bow) iu his hand and walking the earth 
like a poor ascetic, the sweet Ramamürti, whose.name being 
the (draka mantra, is in the heart of. every ; pious ; Hindu 
‘from’ the Himalayas to the Cape; if Sri Krishna, the 
thrice: blessed Lord who eame into’ the. world to;act out 
“in bright'and vever perishing relief, the divine drama of the 
universe, with all ita apparent. absurdities, incongruities 
and evils and showed thae behind them all, was Himself, 
the Kapata ndtaka Sittradhira (the cunuing wire-puller 
of all this püppet-sliow), the incomprehensible Lord of 
thieves, who is Himself love and mercy, but is yet the 
canse of all mischief, hatred and war, the ideal child, whose 
little pranks which are in the lips of every Hindu mother, 
аге so many revelations of the meaning of the world's 
seriptures, the ideal lover, whose dalliance with the 
blessed Gopis and beautiful Hádlia, teach more Шап all 
the Upanishads do, the cnnuing diplomatist, whose subtle 
contrivances, аге the laws that govern the world, the ideal 
wurrior, by whose very presence the world struggles ou to 
' truth and justice, the teacher of teachers, who taught ail 
the philosophy of all the scriptures, of all religions, of all 
the worlds pat together in the brief space of three hours, 
the- bachelor with sixty thousand wives, the humble 
hostage of Satyabhima whose weight exceeded that of 
all the jewels of all his wives nnd loves, but was just 
equal t. : аб of a small Tulsi leaf of Rukmani, the de- 
ceitful friend, who, byjust one wink of his eye, transformed 
Narada himself into a poor woman with many children, 


the piping, duuciug, sporting Shepherd, always playful, 
alway тийнш, and always love-making, the bright 
idyll of whose. liie is wnparalleted for the charm of its 
poetry, or the variety of its incidents und. the depth ef 
its philosophy, Krishna the pårua avatér—if these aro not 
God, who else could be? Rama and Krishna must be God, 
or there is no God at ali, There cau be ne other alterna- 
tive. Truly does. Lilasuka sing 


анана чи ач | 
ялаа faraan баг: | 
Afaqa азад agatat | 
зҸачайчә fE |! 


Oh, ye who are weary ef wandering in vain іа the 
wilderness of the Sástras, search for the Meaniog of the 
Upanishads (Sri Krislinn) in the cottages of the shepherd- 
esses, where It із tied down to a mortar. 

We might add, or ou the banks of {һе Ganges, where 
It stood embracing a boatman (Gula.) 

Oar object in discussing the theory of incarnations, is 
not to prove that Rama and Krishna were mea but that 
God neither descends nor ascends as the other theories on 
the sabject suppose, but that He is everywhere, in the 
atom as much нв in the planet, iu the ant as much as in 
man. This omnipresence we may all. theoretically recog- 
nise, but philosophy or at least the Vedapta is uo theory. 
Its object is to euahle.ns to practically realise what we 
intellectually comprehend. One great help to such realisa- 
tion, is to direct our attention to the grander mauifesta- 
tions of divinity, which is almost a necessary preliminary 
to the higher worship, which consists in seeing Him in 
everything aud everything in Him. In the Christian 
Bible, God is represeuted as having first spoken throagh 
thunder апа lightning. It was long aftsr this, that the 
Prophet Elijuli recognised Him in the beautiful calm 
of nature, aud much fatee still, did the voice come forth 
‘the kingdom of God is within yon’ Naturally we are 
more readily attracted by the grander manifestations of 
nature than by the lesser. That ів why Sri Krishna 
speaks of his grander manifestations ys He does in the 
teuth chapter:of the Gita where He describes his Vibhüti, 
(wealth of manifestation) ‘Of the Vedus I am the Sama 
Veda, I ani Vásava of the Gods, etc.’, before he explains 
that He is Himself the Kshetrajua in all Kshatras (XLII. 2 
in other words, identical with the individnal soul. 

These incarnations then, being extraordinary mauifesta- 
tions of God's power and glory, are püjíárhs, worthy of 
adoration, bnt the best way iu which a mumukshu (seeker 
after salvation) could worship thenr, is to regard them as 
nothing less thau Brahman and always meditate on them 
as such. It is specially with this purpose that tbe Rüma- 
tipani, Rama rahasya, Gopála (ёраш, Krishnopanishad, and 
Kalisantháranópnnishad, have been composed hy the Rishis. 
To look upon them as sume Logos or some incarnation of 
some particular deity vacating Heaven and descending 
into earth, however good they may be for the many, wonld 
not altogether satisfy the longings of the genuine imu- 
mukshu, and it is from his standpoint thut the subject 
is discussed here at some length. And Sri Krishna bim- 
self, whenever He says ‘Г in the Gita, always talks of 
Himself as Brahman or Iswara. Aad the same does Rima 
do in the Sitirümáujauóya sumvüda and the Adhyitma 
Rámáyana—facts which confiru the interpretation of 
Arjuna and Krishua as the mind and the Atman with which 
we started at the ontset of this disconrse on the Gita. 


(To be continued.) 
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The extent of mp dominton. 


(A ScexE ix тик Court оғ Taxaxa) 


Once upon a time, a certain Brahmin in the kingdont of 
Videha was acensed of а serious offence and brougbt for 
trial before king Janaka, The Emperor fonnd him guilty 
and ordered him toquit his dominions at once, The 
Bralinin asked їп veply, " Pray, tell me, O King, what 
the limits are of the territories subject to you. 1 wish to 
төрпіг to the dominion of some other king. [am ready 
to ohey your command this moment, but 1 am nt a loss to 
know what portion of the carth belongs to you and to уоп ex- 
-elnsively.” Janaka was startled at the roply. He was about 
to say “ What, do you not. know which is my kindgom 
and which is not P” bat just then a thrill passed through 
his body, and hanging down his head with xbume, he 
heaved repeated and hot sighs, and said net a word in 
reply to the Bruhmiu's question, bub sat planged in 
thought. When that sense of shame passed away and he 
beca-ne comforted, he replied to the Brahmin as follows :— 

ч Although a large inhabited tract is subject to me 
within this aucestral kingdom of mine, yet I fail to find 
my dominion, though 1 search the whole earth. There 
were several persens who called this dominion theirs, but 
they are all gone, and this remains. 1f it really belonged to 
anybody, it should have censed to exist‘when he died. 
Tho goddess Earth once traly said,‘ Kings after kings 
enme and claimed tne cach to be his and fought with one 
another. They: areall gone, but I remain, for I do not 
really belong to aay one? What a fogl-was I to have 
forgotten this simple thing! This country is mine, only in 
my imagination. Not kuowing this, F soavched for my 
dominion. First [thought that the whole earth was mine; 
this appeared nnreasounble; then I sought for my domin- 
ion in Mithila, and this too appeared foolish, for every 
part of Mithila has its owner; then I sought for my domin- 
ion among my children, and that too appeared nnreasou- 
able, for they do not absolutely belong to me; then E 
looked for my dominion in my body and it at once struck 
me that that too was foolish, for in ihe first place [ am 
not master over my body, and in the second place it 
belongs more properly to tho corpuseles, worms and 
parasites in ib while living, and after death to the dogs, 
kites and jackals aud worms, tuat will feed on it after 
death. Failing thus to find my dominion anywhere, Í 
became filled-with shame at having so тару ordered you 
to qnit my dominion. Just then there flushed upon me 
the iden that I have no dominion aud that everything is my 
dominion, Do yon, thevefore, dwell here as long as thy 
choice leads yon and do yon enjoy this conntry as long as 
you please." 

The Brahmin said, © When there isa large ancestral 
Kingdom belonging to уоп, tell me, how yon say that you 
have no kingdom : your ancestral dominion has its bounds, 
and yet you say that everything is your dominion, Tell 
me bow yon came to sueh a strange conclusion.” 

The king replied,“ 1 examined who J was, whether I 
was the hody, the mind. Che senses, or the intellect, and 
found that 1 was попе of tese, and thusreslised my iutinite 
nature, | found nothin; outside me, and so ] have no 
dominion, Whatever ] seo, whatever seems toexist is only 
Myself. Гат екан, Pam thi moon, Pam tho smit, T 
am tho waters, I am inan, I am woman, indeed Lam ever 
thing, and there exists rothing outside Me, and thus 
have no dominion. And yetall is my dominion, for I do 
not desire for my own self, even thoso smella that are in 
my nose. Therefore the carth subjngated by me is alwaya 


subject to me. Ido not desire for my own self, those tastes, 
that exist in contact with even my tongue. Therefore, 
water subjugated by me in always subject tome. In the 
same way, all other objects of sensation are snbject to me, 
for I have mastered my senses, dud am free from desire. 
The whole word ia only a vollection of objects of gensa- 
tion, and 1. having transcended these sensations, the 
whole universe is anhject to me. Besides, and in a mach 
higher sense, 1 ат the inner ruler of all that exists, for 
sage Yajfiavalkya has tanght ns: 

Не, who, dwelling in the earth, is within the earth, whom 
the earth does not know, whose body is the earth, who 
from within, rnles the carth, is thy soul, the Inner Ruler 
immortal. 

* He, who, dwelling in all the elements, is within the.ele- 
ments, whom the elements dn not know, whose hody is the 
elements, who from within, rales the elemeuts, is thy 
Soal, the Inner Rater immortal, 7 

* He, who, dwelling in the mind, is within the mind, 
whom the mind dues not know, w tose body is the mind, 
who from within, rales the mind is thy Soul, the Inner 
Raler immortal /'! 

No-voprek Nows-witd, 


True greatness or Vasudeva Sastry. 


By T. C. NATARAJAN. 
CHAPTER XIV, 


Outside the pandal, the moonlight—the only privilege 
whichonr poor Indin continaes to enjoy from aucient timos 
— waa splondid and it looked us if tho whole world had beon 
renewed and illuminated hy celestial mrchinery for the 
naptials of the God of Love himself. It was so delightful 

enchanting, that the vniverse forgetting its petty 
toils and turmoils of the day, seemed filled with self-oon- 
scions rapture and the few stars that were visible— 
others had drowned themselves іп the flood of light— 
appeared like so many ‘gemsof pnrest ray serene,’ the 
trensnresof the Cols above. That day Heaven came 
down to the earth and clasped it in one rapturous em~ 
brace. Everywhere there was rejoicing, and the youag 
fairy-like girl in the marriage pandal, sat scattering 
heaven around her, by pouring forth silvery strains of 
music to match the magic moon above. The concert had 
jost begun, when Srinivasan came to Srirangam and when 
he saw the marriage pandai aud heard tbe singing, ho 
blessed his stars ant rejoicing.-entered into the assembly, 
Bunt who can describe his feelings, when le saw the 
singer herself, who, taking him foran inflaential gentle- 
man, rose on hir approach and * pouring the magic of her 
gave’ upon his admiring eyes, saluted him. Ho took his 
seat near her and said to himself ‘Here is Hoaven and 
nowhere else! Ah, how foolishly men tartare their bodies 
and minds to peceive а dim light within their hearte— 
which after all, ir bnt a creation of their own hypnotised 
fancy, while there is such an angelic light in the world! 
What idiots they should he, who close their eyes and ears 
to hear а dnll and. moxotonona soupd—which aftec all, is 
but the result of hunger and nerveas debilitv,— while 
there is sneh celestial music available here! What fools 
to fly away into lonely forests, when there аге such queens 
of love living in cur midst! Perhaps those poor creatures 
only shan what they canunt yet, like the jackal which 
despised the grapes as sons, because they were bovoud its 
reach, or more probably they do penance to obtain sneh 
fairies, at least in а {nture life. Who can describe her 
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beautifal form, how divinely exquisite her song? J 
dare suy tha poet, bad n similar angel in his miud when he 
snug? 
Ax Ию moon's soft splendour 
O'er the (nint culd starlight ef heaven 
ls thrown. 
So thy vaico moat tender 
To tlie strings without vonl has given 
Its own, 
‘Though the sound overpowers, 
Smg aguin, with thy sweet voice revealing 
Ane 
Of some world fac from oars, 
Where music and moonlight und fecling 
Arv one. 


When Srinivasan wus inthis ccstatic condition, Vasu- 
devu Sastri cane to ihe pandal, aud the lirst person 
that naturally met his eyes was Janaki, that was tbe 
пате of tho dancing girl, hut on aceing her, bis mind was 
fillod with pity for that poor girl. 9 бо beautifal and 
accomplished, only 10 be so immoral and dangerous," be said 
to hinuelf,* if. only she воша sing of God. with one tenth 
vf this sweetuens aud inspire ber henrets with one hun» 
dredth of the love and admiration with which thoy regard 
her persou ! O Cord, this is thy Maya. Let it go on, Thou 
art Thyself the dancing girl, the audience, the marriage 
party nnd myself and yet we appear uot to know Thee and 
feel as if we ave something different from Thoe." These 
thoaghts led hin inward into the sacred shrine of his So!f, 
the masic serving a» а sweet lullaby for him while he slept 
in the cradle of Brabmánanda. "lhosilent music of the 
Self, and the moonlight that over shines witbiu, all unaffect- 
ed by the elouds of griof and joy, these were sweater and 
more enchanting to him than the songs of Janaki or ber 
beautifal charming face, and he woke ouly when the oom- 
pauy was abont to break np. He had slept so long, though 
he was surprised when the party ended that it did 20 soon. 
He then looked about for Srinivasan ia all Cizections aid 
стоп thought that ho saw him, but tbe erowd was so 
grent and broke up so rapidly, people going out by soveral 
ways, lint he was not able to рияпе bim. Srinivasan bim- 
self actually caught a sight of Vasudeva Sastri and start- 
led, darted out ofthe pandal after the dancing girt, 
decidedly preferring her and hor love to tho Vedantin and 
the wisdom he could impart. Bus just then, under the 
Anepiration of the fallen uichangel, a strange idea possessed 
his miad, which was that. he shoald, that very night, 
secure the services of Janaki and bribe hor some- 
bow to allure the Sastri into the net of her love 
and cast to the winds his Vedanta and Jana, Неге was 
the best opportunity. ho thought, to prove tho hallow- 
ness and insüflleieney of the Vedauta. “ Vedanta ix well 
and good," be oxultingly said to himself, “ when a nan 
із poor and miserable and cruelly treated by а quar. 
relsune wife, bnt who can think of God, beaven aud 
all that non-sense when there is Janaki ready to spring 
into hia arms. Eveu great men like Visvamitra, Райи 
and others have been bronght back to earnality aad last, by 
the nameless power of woman and it will be a good joke if 
Т can cateh hold of the Sastri and expose. his Vedanta 
when ho is pillowed on Janaki's bosom. The idea is 
excellent, I shall at опсо put it into exocution.” 


Thus thinking, he retraced his steps and stealthily 
followed the saiutly Sastri, who, it having got late in the 
night, bad to put off his search for the morning aud Hil 
himself down for alecp ou the bare pial of a nonse iu the 
Brahmin street. ~ Seeing him take bed and ;arking the 
house, Sriuivasan fled up to Junnkxi’s residence even before 
alic reached it, and there made au engagemont for a night's 


stay with her, paying  cousiderable sam of money to her 
old grandmother with whom tho contract was made. 

Janaki relurned howe ia very high spirits, в ressit of 
tho encomium whiel lad been unstintingly showered 
upon her by ber entertainors aud the presenta with which 
sho had been loaded. Qu her way home, sho heard ovory- 
body talk only of her beauty und niusic, and all the streets 
rang with praises:uf herself, Even Ihe trees. nnd honses 
seemed to her to ring her praises, She was all in a Hatter, 
nnd, as she walked, her feet wero barety on the ground and 
the head seemed to hor to toucli the very stars. As кооп 
iix she cume home, her tootbless, сусісяя, hump-backed old 
gramhnother who had once beau а mischievous bexuty 
rnd now an ехе, volcano, tonk her in her urme, aad 
covering her aver with kisses, roll her of an engagement 
she hud made for her, adding the " Brabtnan bay isa very 
rich fellow and looks like a prince aud has given an 
enormous кип of тонду." To assure hor of the truth of 
what she said, she clinked the coins which preduced a 
jingling sonnd xo delightful to the ears of dancing girls. 

Iu the meanwhile, Srinivasnu lind boen conducted by a 
handsome maid into a spacious bed-chamber, which 
was decorated with objectionable pivinres of all sorte, 
large mirrors, massive lustre, lights and farnished with 
ebony chairs, oruumeutal sofas, stately spring cots, silken 
mattresses and cushions and things of the kind. ‘The 
incense of sandal sticks and the offering of milk, fruits, 
enkes and flowers, were all kopt ready for Manmatha- 
роја, the propitiation of the gud of love. Srinivasan 

voked ut himself in the mirror and was delighied with 
his personal appearance. Though a young man, be had u 
very stately and dignified look about bim, which inspired 
those that came near him with respect and xometimes 
oven with awe. He had never before gone into a danciug 
girl’s honse, ко his heart beat violently, and in spite of the 
Epienrean philosophy which he had taught himself, after 
Vis Vain search for God, be was uot ablotolull it into ap- 
proving submission, There was, however, the other ideo 
that he was doing nothing for bimsslf bnt only endea- 
voured to betray the hollowness of another man’s profes. 
sions, which gave him some comfort. He was turning 
within his mind the pros and cons of his action and 
considering the ethics of hix position, when all on а 
sudden the door opened, sud wih tinkling feet and sing- 
ing a gentle tune, there sprang into the room Janaki, a 
thousand times fairer than she bnd lookedin the paadal, im 
a robe of muslin, which more revealed her limbs than 
hid them ; and then, az i£. surprised. by the presence of a 
stranger in her ro n, she xteod aside, her face wearing an 
expression of infinite. modesty and shyness. Srinivasan 
was ümusporfod with joy at her entrance and stood 
speechless with admiration and nervously shaking from 
head to foot. 

About au hour after, an Frengar Beralunia was gent- 
ly rovsing Vasudeva Sastri from his sleep; Ше Sustri 
woke and was-told thut the house on whose pial he slopt 
being n prostitute’s, it was not good for bim to sleep 
there, Bexidex, the weather was very chill and lie lay on 
she bare gronnd. On these pleas the Brahmin offered to 
take him to his house and provide him with bed, pillows 
abd shawl, Sastri at first declined tho ulfer, but so polite 
aud pressing was the solicitation that lie accepted it and 
followed the Brabmin to what he sapposed his house. 
Bat what. was his savprise, when all оп a sudden, be found 
himself in & brilliantly decorated bed room, which evident- 
ly appeared to ben dancing girl's und the door was fasten. 
ed behind lim, А very strange rusa, he cried, and re- 
peatedly knocked at the door bat по ono seomed to hear 
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him. A dead silence seemed to prevail in the house. He 
was, agit were, in ап enchanted chamber ia which he 
hardly knew what ќо до апа from which he found no 
possibility of getting out. More than half an hour elapsed 
in this manner, and he thinking no more of hig situa- 
tion. and resigning himself to God, laid himself down 
on the floor and began to вісер. When lo, all on a 
sudden sweet strains of music are heard in praire of 
Ganesa; Siva aud Vishnu and expressive of the loft- 
jest conceivable sentiments. He hears tbe mnsic, bnt 
cannot sec whence it proceeds. He looks above, below 
and on all sides, but to no purpose, and then turns inward 
to meditate on the sense of the копря. Allon a sudden he 
hears something like a curtain move. He eagerly looks 
up, then sileuce for nhont five minntes. Then the same 
sound is repeated. Ie looke пр. and again sees. nothing. 
Tho musio gets brisker, sweet odours fill the air, the 
tinkling of anklets‘and bracelets is heard and all on a 
sudden up rises à curtain and lo, there gently dances a 
fairy-like damsel, clad like Goddess Saraswati, in a snow- 
white gown and garlanded with a lotus wreath, with n 
diamond necklace trembling on her breast and profusely 
and yet very enuningly decorated from head to foot with 
pearls, diamonds, ruhies and gold. a transcendental 
vision whose beauty is heightened by the moon-lika light 
of lamps fed with magnesium. The music and dancing 
get brisker, and the mysterious fairy-form dancing, comes 
nearer and nearer the surprised Sastri. Now she has come 
very near, there is only a foot's distance between the bewild- 
ered Vedantin and tbe angelic vision. He gets up to leave 
the room bnt finds not the way. “ What is this ? I have 
heen treacherously bronght into a dancing girl's house, and 
tbe girl before me seems tobe the same who sang in that 
marringe pandal. By whose contrivance have [ heeu 
brought here?” he asks himself, but answer finds none. 
In the meanwhile, the beautiful Janaki, for that was the 
girl, geutly took hold of his hand and impressed upon it 
a warm kiss. 


Bhakti. 


Wa sett neret eee, 

“ As they worship me'so І also do unto them.” 

This reminds me of an anecdote of the sage Матай, 
who, as. usual had, once ou a trip, been to the Lord 
Vishnn—with hia favourite Уой іа his hand and recit- 
ing his still favourite song “ Rimkrishna Hari." But what 
was his astonisbment, when he saw the Lord of the 
nniverse Himself deeply engaged in arranging for the 
bed of some images, (which He seemed to wait npon) kept 
in a spacious almirah of solid gold. 

Curtains of embroidery studded with gema, hung around 
it. The lustre of the jewels inside, rendered lamp light 
uunecessary. The fragrance of the Nandanvan flowers 
rendered other perfumes necdless to please the occupants 
of the almirah. In short everything &wect was around 
them, and happiness itself secined to wait npon them. 

The sage Nárad could no longer control je curiosity, 
and said, “ Lord! Thou alone art adorable, whai other 
object, in all tho threo worlds, ean there be tt for 
being adored by Thee. What enchantment do I scc he- 
{оге my еуез. 1 pray thee O Lord! once snd only once 
tolet me see the faces of the images—the object of 
Thy worship.” 

Tho Lord—whose smile itself is Маңцё then smiled and 
said, “Stay, Магад, stay. They have gone to sleep, and 


would it not be unbecoming on our part to disturb their 
sleep ? Ji is not yet time for the doors of the almirah 
being ppened. I am afraid lest onr talk awaken them. 
Let us converse iu whispers, till it is time for them to get 
out of bed.” 

Bat Narad whose heart had already become so impa- 
tient, that he could no longer restrain bis curiosity, repeat- 
edly fell at the lotus feet of Lord Vishnu and implored 
and prayed Him to satisfy his engernesa to know the 
truth and promised that he would not even hreathe, 
mach less speak a word in their presence. He only 
wished that the facos of the happy objects of the Lord's 
worship, may be shown to him. A slight lift of the cnr- 
tain was all that he prayed for. 

The Lord of the Universe at last consented to comply 
with his request, and gently, very gently drew aside 
the curtain with His own hands, taking very great care 
not to let the light from outside fall on the eyes of the 
sleeping souls inside. 

The curtain was let down as кооп as the sage had caught 
a glimpse of their'faces. Fut lo! what was the con- 
dition of the beholder. His face was bathed in tears 
which s2 profasely began to fall from his eyes. that they 
bedewed his whole'oresst. He became mnto, as it weve, 
and fell into a reverie. No ward could come out of his 
lips, the tears made his eyes dim, his hair stood on end, 
he simply stared at the Lord God, and after some 
minates conld only utter “ Lord, О Lord" !!! 

A long time after, when the emotions of his heart snb- 
sided a little and he came to himself, he said, “О Brah- 
man (ЙЧ), traly thon art Bhaktavatsala (ARNAT) 
and truly thon hast shewn me the trath of thy own words 
in tbe Bhagavad Gita. 


"haurat sca at adame 
Bot what was it that Магад saw inside the almirah Р 
Oh! it was the mnititade of Bhakias, the names of a few 
of whom are enumerated iu the following Sloka-(verse). 


WPAN TWA eingi gE Rara 
sinaga айантатч=таа qoansiarq RARR- 
aia. 

V.R. Goray. 


Correspondence. 


GUJARANWALA, PUNJAB, 


Dear Sin, 6th February 1898, 


The questions put by Mr. G. B. Laghate. in the 
“ Awakenod India" for February 1898 are exactly such, as 
arie in the miuds of most of the rendera of the Vedanta. 
(Here the lenrved writer points ont the necessity for the 
practice of Yoga and recommends some books, Space for. 
hids us from publisking the whole of the letter). 

To turn now to the questions, 1 must admit that I 
mm not a bit of a theologian or п metaphysicinn, 1 ат 
more a believer in practice and loss in talk. There аго 
many amoug the learned contributors. of the“ Awakened 
India” who are better fitted to discuss the questions with 
ability, But as I have ventured to write on the subject 
of Mr. Laghate's letter, T think I had botter say somo- 
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thing in vegard to the questions themselves, though it 
may not prove to be so satisfactory. . | 

Question No, 1 How nud why is there desire for action ? 
action not of tha external orgun only but of the internal 
organ also Р 

Thedesire for action arises in the chitta-rvrittia, cr forms 
taken by the mind-staff. in. short the whole world is 
these. Jt is snid in the Yoga Vasislitlia :— 


жай aaga а[ааагачгца: 
чё MIE: Гаїаге ияя | 


* The tree of mind-stulf has two seeds for the origin of 
its maay-branched forms ; firstly, the movement of the 
hreath, and secondly, the deep-rooted Suwiskáras." 16 is 
difficult to translate the word Samskara into English, but 
habit or mental teudeney has somo approach toit. The 
Samskdras ave of our own waking, aud the movement of 
the breath, which is part of the cusmie enc су, brings 
them into play. Therefore it is furtber said :— 


сайямад!:аїт бай zra(queua: | 


“And any one of them controlled or suppressed (literally 

thinned or wenkened) nullifies both of them.” And on the 
basis of this principle thero were built in India tho two 
main roads to the goal of salvation and realization, ùe. 
Prindydma and Гавана, control of the breath and 
eontro) of the mind. All the other dharmas ure 
tributaries to, or branchlets of, one or the other. I aw 
afraid I must let this subject stop here. 
: Question No, 2. Is such desive for action iunafe P 
` Jt will now be seen that the desire for action is innate 
in the mind. But cach опо of us has the power to stop 
it, or at least to weaken it, and on the assumption of this 
power, is based what is called religios. lue scriptures 
show the мау...... 

Question No. 3. Or, is it. crented by impact with the 
extern} world or the world of xense Р 

Thecsternal world lias nothing to do with tbe desire 

„for action in the mind... This question is apt to carry ùs 
into controversia} ground, which E am anxious to avoid, 
F shall therefore like to leave my statement аз made, and 
advise the practise uf abAyása, which will settle onr mind 
against controversy, 

Question No. 4. is it a mere Upadhi or Guna ? 

Tt isan Cpadhi (seeming bondage) of the Айтпап or 
free soul, bnt a Guna (quality) of the mind. 

Question No. 5, If the desire for action is created by 
external impact, why should there be difference in tle 
kind and degree of such desire in mankind ? 

Disposed of by (3) above, though not eatisfnctorily. 

{ have often thought hke Mr Laghate that tho*Awaken- 
et India” wonld make itself doubly useful, if a column in 
it were opened for the discussion of similar questions, 


Yours sincerely, 
Haus Cuarax Das Darre 


[To go to the root of the matter. Jt is the ‘sense Г 
separateness, the sense of finiteness that is primarily 
responsible for the desire for action. As was observed in 
one of our recent articles, * Where there arises the slightest 
differtntiation in the shape of a Jiva, the footing being 
lost, the natural result is rolling down and down and the 
creation of an infinitely variegated universe’ (vide p. SS, 


. reference to question IV. 


[Ағшт 1898, 
vol. Uf). Ut will ho коеп frum these remarks that the 
primary seuse of separateness brings with it by its 


innate restlessness (chalana) or desira for action, the variety 
of non-self, and the linite soul is attracted and repelled by 
the latter, in other words, that desire increases, So says 
the Srati, * Where there is duality, as it were, another 
sees another thing, another hems another thing, ete’ 
(Bri Cp IV, 9, 15.) The desire for action ін thas 
innalo nud ut the same Hime inereases in proportion 
to the degree of impact with the oxternal world 
It is not created hy such impact, for, as мо bave 
seen, the external world itsc!f is a projection, so to 
spenk of the Jira, However, the world and the Jita, 
or practically, the mind, net and renct upon exch other, To 
take an exainple, we see a wooden chair, The chair is only 
wood all through, the iden of а cbair being only in our 
mind, For name and form are not ontside the mit d, Though 
thus the chair is only a projection of the mind, it appears 
(о have av independent existence outside and in its tara 
reacts npon the mind, suggesting the ideas of ity being 
good, wanting терий and so on. f 


Jnst аз, in this example, the mind by its chalana, created 
the chair and the chair in its turn, reacted upon the mind 
and increased its re-tlessness, xo also the world sprang 
ont of the chalaua of Jira, its desire for action and in 
its turn reneting on it, induces greater restlessness, It 
did not originally create the desive for action, for it itself 
was the result of such a desire, but it increases it. With 
this desire is a guna. It re 
presents n tendency and is thus more aguna (Giia, Chapter 
XIV), With reference to the question, * Why should there 
be difference in the kind and degree of sach desire in nmn 
kind У the reply is, because the individual souls are 
different among themselves, though not in their essence, 
at least, in their tendencies and the respective parts they 
are intended to play inthe wortd of uauilestation, There 
аге certain difficult. points in connection with this last 
question, bnt, as we cannot discuss them here, we refer 
the reader to Vednuta Sutrax 11.1 36, and Savkara’s 
Conuueniary thereon, H it be asked how this desire for 
action can be overcomes, the reply is, proper 3iuqniry. into 
fhe nature of the Self and practice under the instructions 
of a proper teacher, ‘This is а question. we have often 
discussed. 


We shall be ghul to open m correspondence column 
in accordance with Mr, Laghate's and Mr. Datt’s wishes, 
but. cannot undertake to publish or deal with every question 
that 1х adilressed to ns. Ed.] 


* For more thin once when E 
Sat all alone, revolving in myself. 
The word that is the symbol of niyself, 
Tho mortal limit of the self was lucsed, 
And passed into the nameless, as a cloud 
Melts into Heaven, 1 touched my limbs—the Mmbs 
Were strange, not mine—and yet по shade of doubt, 
Bat utter clearness, and thro’ loss of self 
The gain of such large life ах matched with ours 
Were sun to spark —unshadowable in words, 
Themselves but shadows of a shadow-world," 


—The Ancient Sage, Tennyson. 


